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ABSTRACT )
The research paper focuses on chances and challenges in Comparative Literature. Some years
| Institute of English and foreign languages

ago, a renowned Senior Professor of English at the Centra P . -
in Hyderabad (India), Dr S. Krishnaswami suggested to me, in the course of his discussion with me
on J. Krishnamurthi, the possibility of making an innovative exploration into a comparat:ve s.tudy of
the Eastern ideas as expressed by Nagarjuna of the second century A.D and J. Krls.hnamul‘tl of the
twentieth century on the one hand, and the Western Post-Modern trends as seen 1n the works of
Jacques Derrida. Such a study, not merely serves the purpose of mutual illumination, but also offers
fresh insights into the complexities of the field of Translation. This research proposes to give
attention to both the problems-the problem of language as an indeterminate and unsuccessful effort at
changeless signification and of language as the embodiment of intelligible experience across the
ages, involving as much of diachronism as of synchronism. As such, it has an inviting piquancy and

challenge but it is also an ultimate compromise.
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The research begins with Derrida from the West. His Post-Modern views are fairly well-

known. The works of Derrida talk of the futility of finding a determinate meaning. On the other
hand, translation is at once a quest for a determinate meaning Derrida inserts in us an awareness of
the impossibility of such determinacy. What a word means is determined not by its own meaning
(which is in itself an approximation at best) but by the meaning or meanings of its context and the
other words that go along with it. Derrida discusses the presences and absences, the distinction
between speech and writing, and the role of culture in consolidating and disrupting meaning. The
quest for the equivalent of a word in another language and its significance in itself and in a particular
collection of words, a sentence, a paragraph or a stanza or a context in short-is itself problematic. It
is problematic enough in a context where the source language and the target language belong to the
same large culture and the problems multiply when the source and target languages belong to
different cultures.

The research shall now turn to Nagarjuna who lived nearly two thousand years ago in India.
He was a Buddhist monk-philosopher. He was the founder of the Madhyamika or Middle Path
School of Buddhism. He was responsible for the culmination of Mahayana in the Madhyamika
School. The advent of Nagarjuna marks a very important turning point not only in the history of
Buddhism, but also in the history of Indian philosophy. Buddhism which was characterizes by the
dogmatism of accepting the theory of unique, discrete, momentary particulars and its theory of no-
self, was revolutionized by Nagarjuna, who by his dialectics has destroyed the notion of ultimacy of
any theory or concept.

Nagarjuna is known for his concept of impediment to experience reality. We think of Derrida
and his ‘Deconstruction’ when we analyze such Eastern ideas. Thought, logic and reason fail in
apprehending reality because they contain in themselves seeds of their own destruction.
The Western thinker, Hume, holds a position which is similar to that of Buddhism. They agree that
reality consists only of impressions and that there is no logical necessity to suppose a self. But
Nagarjuna differs from Hume when the latter, being an empiricist, says that all ideas are to be traced
to their respective impressions. Hume advocates the ultimacy of impressions. But Nagarjuna is not
committed to any dogma. Kant, like Nagarjuna, recognizes the subjectivity of judgments.
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s kgt i i i i it is, is not possible. A
Inderstanding, according to Kant, is conceptgal understanding a thing, as it is, is n 'p“ .
b » can be understood according to the ‘a priori’ structure of mind. Mrs. Hema argues: lf reason
‘h‘”i‘: 12 transcend itself, i.e. the ‘a priori’® structure, it ends up in absurdities called antinomies. The
“m-‘ld(-in-itself is an assumption behind all experience/ though Kant assumes thi.‘f ie. tlr}e noumeqd t:‘)
I::llhc objective ground of experience, which can never be by its very natives circular. Suc

o : - ’ gical
wareness leads to a critique of reason. All the views are reflections of one’s psychologi
awi : ,

inclinations which constitute one’s past.

It may be said that Nagarjuna’s dialectics exposes the inherent cqnﬂnlct in :;::(s)ﬁg;'ni.)g}i{:
reveals the ‘emptiness’ of all concepts. He makes an attempt at transceqdur.ng ;:g:‘c vy
Incidentally, it may be mentioned that J. Krishnamurti a.nd Ramana Mahans}}:l exho C s p—
the eternal flow of thoughts using thoughts. Paradox_lcally, the thoug.ht t t’;_sh .uicin, i
vanishes, like the stick that is used to kindle the fire in a bundle. of stlcl.(sr; b‘:in gn s
reality only in four ways: Being, Non-Being, Being and Non-Beings, ;eklt e‘: oo egis by e
Nagarjuna dismisses all the four categories. He says thz}t thought- an 2 nol r gWh“e B
comp;ehending reality. [*“All thought corrupts” said J. Kr!shnamurfl in ]:y o g
by Bernard Levin on the British Broadcasting corporation televnsno;:: ag?}?inker o
wisdom (prajna) by negating thought, Word is th01_1ght. The famous }f: mes«(:i e to, i
sixth century BC says that when one who experiences Tao uses the wo‘r O i i 55
disappears. The word is not the thing. On the other han.d, ‘the word'act§tas fmfture e
critical in his approach. He goes to the very end of logic in analyz.mg its stru o -
its emptiness with regard to ultimate questions. He shows t-hc? relative naturi((; cthe rga“tv g
dependent on its anti-thesis. Therefore it is i.nc?pa_ble of giving any truth about y.

trying to transcend itself, gets trapped by its limitations.

Nagarjuna’s method is one of negation. He does not deny.thc things, but the _attfmd;o ott'
i 'garjh A genuine seeker after truth is not to be lost in the conﬂnct!ng vViews a uf
congzepmalgzmg g vigews and have access to reality. By negation, the unconscious §hackles o
g 'Wthh - me;ewhere the supreme truth (prajna) is revealed. Here again negation is a method
dogm :?:ha(;rflsgiltz;: cienial of all views about reality. It is not another judgment.
and n

Si there is no logical criterion, reality remains untouched by th(?ugl.\t. Arfy statement

e ic. Nagarjuna proves the falsity of such a statement by his dialectic methoq of

about reality Is dogmat}é- n ad absurdum method. Discursive thinking known. his position is subject
‘prasanga’ Of iy mdufwziﬁena can never be known. But for a ‘sunyavadin’ both the subjective and
precissly DoEsuEE th it ndent. The Madhyamika is not concerned with the basic conditions of
the objective are mmm concerned with showing the inherent contradiction in reason. Thus
knowledge o m ﬁg curative and its implications are psychological in the sense that it does not

Nagarjuna dmﬁﬁm knowledge like Kant or Descartes, but denies the very basis of discursive

‘ up i‘:nw;@nging on to any view is an unhealthy state which is responsible for all our

garjuna, J. Krishnamurti and Derrida seem to be sailing in the same boat
es of tremendous insights into the unknown. They express their experience in their
the freshness and newness of life. Now it is J. Krishnamurti's
s of our expressing our experience. Can an experience
- form? Is translation a vain or valid effort, on one’s part. to communicate

elf and to others, (i.e.) at the root level and at the level of the leaves? In other
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J. Krishnamurti is widely known twenticth ccnlury_ll?mkcr. V\}:C ('i“sg;:‘;’l;il:ﬁtn;":r:;
the ‘core’ of what Nagarjuna propounds, he has his own original met 0 i iy G
talks, discussions and writings. (In ‘The way of Intelligence’ (195“5)»"“- cv’fie nicc;ly tabeled il
moment we enter into theory, and then it is meaningless”. He refuscs to g

\ _ il i The simple worg
theories. Sinc ixati rds, he uses no technical jargon. 7 t& Se by
e he knows our fixation on word “based. Robert powell in his article

he uses have their own connotation. They are context |
approach to Krishnamurti” points out: “I\)/;any an intellectual ha's come aw:jy fro:)n']( st
meeting with one or two isolated sentences firmly fixed in his mind...proceeds to build a
philosophy upon this false basis. And, of course, these idle thought structurﬁs are always ¢
interwoven with the prejudices and preconceived ideas of the person concerned”. ]
man absolutely, unconditionally free”, Hi
ned conditioned for thousands of yea
his translation of Homer’s epic Thy

J. Krishnamurti’s only concern is “to set
that human native has not changed and that it has remai
are reminded of what E.V Rieu says while introducing N
“My illusions were shattered by a single reading of the sordid quarrel bet}’vecn Agam?m
Achilles in Book 1. 1 soon became convinced that human nature has not materially altered in the
thousand years since Homer wrote”. J. Krishnamurti does not authorize anybody to cau:ry“-
message because he knows that his message will be lost or twisted in the process of transmissic
translation. ] :

Fritjof Capra, a famous physicist, in his uncommon wisdom: conversations with Re
people (Flamingo, 1989) says: J. Krishnamurti was a very original thinker who reflected al
authority and traditions. His teachings were quite close to those of Buddhism, but he never use
terms from Buddhism or from any other branch of traditional Eastern thought. Th? task hi
himself was extremely difficult to use language and reasoning in order to lead his audience be
language and reasoning-and the way in which he went about it was highly impressive. Fritj
gratefully acknowledges that the problem that J. Krishnamurti has solved for him, “Zen-like v
stroke”, is the problem of how one can transcend thinking without losing one’s commitm
science”.

J. Krishnamurti’s teachings remained the same throughout, though his expression
changed words such as ‘emotion’ and ‘experience’ acquired different meanings. Robert Powell i
“An Approach to Krishnamurti” says: :

“_..in the early years when his expression was very concise and many thing
implied but unspoken, krishnaji used to say that if you wished liberation you should seek ex
These days when he is more explicit and easier to follow, he says that no amount of experi
lead to liberation. On a strictly verbal level these two sentences taken out of their contexts ob
represent a logical contradiction, but on the level of true meaning they point to the same
[Karmayogi, a devotee of Sri Aurobindo, points out that what is left unsaid carries a power
spoken word lacks. The New Indian Express, (Cbe) October 1, 20

e

J. Krishnamurti deliberately refrains from systematizing his teachings. He does not
consider them teachings. He is against methods, systems, organizations and patterns since he regs
them as things which make life routine and mechanical. He is careful to see that his listeners do
fall into a pattern. That is why, quite often, he shocks them out of complacency. He makes them
the limitations of words, grammar and language. Yet he uses them with artistry. He uses languag
such a way that his listeners transcend the limitations of language and yet a glimpse of the In
Like Nagarjuna and Derrida, Krishnamurti locates the ‘flaw’ in systems, methods and pat
‘deconstructs’ them and starts reconstructing in a totally new and fresh dimension, reté
paradoxically, the spirit of truth in them. Example, he says that to be religions is not to belong to:
religion-movement to moment perception of the Spirit of Life has its own ways of reaching others:
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